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In the eight edition of the Scouting for Boys issued in 1916, the

Scout Oath for the British Empire had become (Figure 7):

I Promise, on my honour,
1. To do my duty to God and the King,
2. To help other people at all times,
3. To obey the Scout Law.

As compared with the original
version, though the sentence structure
was simplified, and the qualifier for the
second part of the oath, "whatever it costs
me," viewed as quite a "tall order" by
some, was replaced by the more nebulous
phrase "at all times," the essential features
were maintained.  This was the English
version used by Boy Scouts throughout
the British Empire, including those from
Hong Kong, Chinese or European, in the
interwar period.

With the inclusion of increasingly more Chinese boys came a
need to have the Scout Promise translated into the Chinese language.
The challenge: How could this promise, uncontroversial in Britain,
where Christian God and the King were rarely questioned, be rendered
in Chinese for Hong Kong, where most people were either not
religious or believers of a variety of gods other than the Christian
one; and loyalty to the King was, at best, partial and divided with
loyalty to China (which had, at that time, two competing
governments)?
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The problem with rendering "God" into Chinese was resolved

more or less satisfactorily early on.  During the interwar years, unlike
in Japan, the Chinese promise for Hong Kong used the Chinese term
for deity shen (�), commonly used for the Christian God, instead of
shenming (��, god(s), or jinmei in Japanese), more closely
associated with generic god(s).  As an aside, a great debate in the
nineteenth century among missionaries and Bible translators in China
centered on whether the term God should be translated into shangdi
(��) or shen.  The intricate complexities of this so-called "Terms
Controversy" are beyond our scope.  Suffice it to say that quite a
number of experts had agreed that shen was appropriate for the
Christian God, although it could also mean other gods.  A
contemporary dictionary, A Syllabic Dictionary of the Chinese
Language by S. Wells Williams, defined shen as "used by many for
the true God," but also "the gods, the divinities, a god, in the usage
of the pagans." The same dictionary also defined shenming
unequivocally as "the gods," with no reference whatsoever to the
Christian God.

In short, by using shen, the Chinese version was perfectly
acceptable to most Christians (although some would prefer the term
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shangdi), and also somewhat acceptable to most non-Christians.  While
the Japanese promise, as described in part 2 of this article, had a non-
Christian bias; the Hong Kong promise used in the interwar period
had a Christian bias.  (Incidentally, the post-war version of the promise
in Hong Kong eventually went further towards the non-Christians,
and adopted shenming (��), the more generic term for deity.)
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The problem with rendering "the King" into Chinese was more

complicated.   Given Stubbs' dispositions, it was to be expected that
nothing could be done to modify the oath as far as this was concerned
in his time, resulting in difficulties for some Chinese boys with the
movement.  During this period, many Chinese boys in the colony
identified with the young republic in China, especially the Chinese
Nationalist government based then in Canton.  A report on the
Hongkong Daily Press noted that The Kadoorie troop, consisting
mostly of Chinese boys, hosted a concert at Queen's College in
February 1923, demonstrating their members' skills at the performing
arts in front of a large, enthusiastic and almost all-Chinese, audience.
Significantly, the event ended with singing of both the Chinese National
Anthem and "God Save the King," reflecting dual loyalties that were
probably typical among many Chinese boys.

All Boy Scouts in the colony had committed to do their duty to
the King.  The 1925/26 anti-British strikes and boycotts literally
crippled colonial Hong Kong (Figure 8).  As reported in the local
press, the Scouts' assistance was indeed called upon during this time
(Figure 9).  Though this is line with the Scout Promise, racial politics
of these events were problematic.  The strikes and boycotts were partly
prompted by killings of innocent Chinese by some British soldiers
and policemen inside China.  Propaganda from China was couched
largely in nationalistic and ethnic terms.  There was strength in
numbers: many Chinese from all walks of life in the colonial
community of Hong Kong had struck.  The strikes were essentially
along racial line:  the Chinese
p r o t e s t e d ,  w a l k e d  o u t ,
boycotted and struck, and the
Europeans coped as best as
they could.
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